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P
arashas Vayishlach 
discusses the historical 
struggle between Yaakov 
and Eisav. Yaakov crossed 

the river to retrieve the פכים קטנים, the 
small jugs that contained, reveals 
the Megaleh Amukos, the oil later 
used in the miracle of Chanukah. 
What is the connection between this 
historical struggle and the Yom Tov of 
Chanukah?

The answer is as follows. Rashi reveals 
that the primary avodah of Aharon 
HaKohen was the avodah of the 
Menorah. We see this clearly at the 
beginning of Parashas Beha’aloscha, 
when Aharon experienced חלישות 
 over not bringing korbanos הדעת
together with the tribal leaders in 
the Mishkan’s inauguration. Hashem 
comforted him by saying, “Your 
portion in the Mishkan is greater than 
theirs, for you light and clean out the 
Menorah”. Why was the cleaning and 
the lighting of the Menorah uniquely 
connected to Aharon more than the 

actual avodah of the korbanos?

Also, Aharon HaKohen was known to 
be the שלום ורודף  שלום   he loved – אוהב 
peace and pursued peace. Why was 
his avodah in the Beis HaMikdash 
linked with the concept of pursuing 
 ?שלום

It is important to note that the 
principal concept of שלום in the world 
is the שלום between one’s neshamah 
and guf. A Yid is created from two 
components – a physical body and 
a spiritual neshamah. Both pull 
in opposite directions, and a Yid’s 
principal avodah is to make shalom 
between these two parts, namely, to 
allow his neshamah to impact his guf, 
to purify and refine it and render it 
neshamadik. Then there is shalom. 

As long as the guf remains primarily 
physical, it will oppose everything 
the neshamah stands for. If a person 
does not perform this avodah of 
purifying his guf until it’s at peace 
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with his neshamah, these two 
opposing components will wrestle 
with one another for the rest of his 
life. Purifying and sanctifying the guf 
is essential to living a life of peace and 
tranquility. All other areas of shalom 
are rooted in this shalom between the 
guf and neshamah. 

The classical area of shalom is the 
peace between husband and wife, 
which Aharon HaKohen excelled 
in fostering. On a deeper level, the 
Zohar HaKadosh writes repeatedly 
that a man and woman represent the 
neshamah and the guf. The male, who 
is the משפיע, represents the light of the 
neshamah, and the woman, who is the 
 represents the guf. He writes this ,מקבל
with regard to Avraham and Sarah, 
but is true to every husband and wife 
relationship. When we speak about 
shalom bayis, we’re therefore actually 
addressing the shalom between the 
neshamah and the guf wherein the 
neshamah resides.

This is actually the avodah of preparing 
the neiros of the Menorah and 
lighting them. The flame corresponds 
to the neshamah. Cleaning the old 
wick and residual oil from the lamp 
and preparing the lamp for lighting 
alludes to cleaning, purifying, and 
preparing the guf so that the flame, 
the neshamah, can burn properly. 

This is why the actual lighting of the 
Menorah does not require a Kohen, 
while cleaning out and preparing 
its lamps does. Logic would dictate 
the opposite. The main avodah 
should be the lighting and not the 
cleaning. However, the neshamah 
itself is a חלק אלוק ממעל. It is pure and 
therefore requires no preparatory 
avodah. Rather, our main avodah is 
cleaning out and purifying the guf, 
namely, making shalom between the 
neshamah and the guf. Therefore, only 
cleansing the lamps requires a Kohen, 
because his avodah corresponds to 
the actual avodah of turning the guf 
into a כלי within which the neshamah 
can peacefully reside . 

If so, it’s now clear why the avodah 
of the Menorah was unique to Aharon 
HaKohen even more so than the 
korbanos. A person brings a korban 
when he sinned, namely, when his guf 
lured him to pursue physical pleasures. 
He must therefore burn the guf. 
However, the avodah of the Menorah 
does not burn the guf. It cleans it out 
and purifies it, thus creating shalom 
between these two components. And 
this was in fact the avodah of Aharon: 
making shalom between husband 
and wife, neshamah and guf. And 
this is why Ahron’s avodah in the Beis 
HaMikdash directly paralleled his 
being a אוהב שלום ורודף שלום. 
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This is actually the avodah of Shabbos 
and why we light candles before 
entering Shabbos. Rashi (Maseches 
Beitzah) states that the neshamah 
yeseirah of Shabbos enables a person 
to eat more. This clearly indicates 
that on Shabbos the neshamah and 
the guf unite as one, and the presence 
of the neshamah yeseirah enables 
the guf to eat larger quantities. And 
since the primary shalom is between 
the neshamah and guf, which occurs 
on Shabbos, we wish one another 
Shabbos Shalom.

If Shabbos represents the shalom 
between the neshamah and the guf, it’s 
obvious why we light candles to usher 
in the Shabbos. And it’s appropriate 
therefore that the candles are prepared 
before Shabbos, in order to prepare 
the guf, the כלי, for the coming of the 
neshamah yeseirah – meaning, the 
flame shouldn’t flicker, symbolizing 
the neshamah’s discomfort down 
here; rather, it should burn gracefully 
and tranquilly, reflecting the shalom 
between husband and wife, between 
neshamah and guf.

This was in fact the point of contention 
between the Yevanim and Am Yisroel. 
The Greeks represent the guf as an 
end, a final goal and perfection in 
itself. They worked hard to bring out 
the ko’ach of the guf itself as an entity 

independent of spirituality. They 
therefore strongly opposed the notion 
that the guf must be cleaned, refined, 
and prepared for a higher purpose. 

This is why they contaminated the 
oil to prevent us from lighting the 
Menorah, which represented shalom 
between the neshamah and guf, and 
why they issued decrees forbidding 
the mitzvos of Shabbos, milah, and 
Kiddush HaChodesh.

As explained, Shabbos represents the 
shalom and unity between the two 
components of neshamah and guf, 
entities which the Yavanim strove to 
separate. 

The mitzvah of milah sanctifies the 
guf, namely, the more physical part of 
the guf, in order to enable a person to 
turn his guf into neshamah. At the bris 
milah, the child receives his name, 
which alludes to his shoresh neshamah. 
And Eliyahu HaNavi is present at 
every bris because he purified his guf 
to such a degree that he soared up to 
Shamayim, body and soul together, so 
he symbolizes the concept of guf and 
neshamah becoming one. 

Kiddush HaChodesh follows the same 
pattern. The sun radiates light; it’s 
the mashpiah of spirituality, like the 
male. The moon, on the other hand, 
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receives the sun’s light and, therefore, 
parallels the female, who receives 
the male’s hashpa’ah. The mitzvah 
of Kiddush HaChodesh therefore 
sanctifies the mekabel, the guf. 

These three mitzvos represent 
sanctification of the guf and its 
resultant unification with the 
neshamah. This disturbed the 
Greeks, who regarded the guf as an 
independent, worthy entity to which 
one should devote his life.

Therefore, the Kohanim, rooted in 
Aharon HaKohen’s avodah of the 
Menorah – of cleaning and preparing 
its lamps (guf) to receive and bond 
with the flame (neshamah) – fought 
the Yevanim, whose ideology was 
antithetical to their own.

The connection between Chanukah 
and Yaakov’s struggle with Eisav is 
now clear. The two brothers were born 
as twins. Yaakov represents a Yid’s 
neshamah, while Eisav, whose name 
bespeaks עשיה, the physical world 
of the העשייה  .represents the guf ,עולם 
They were born as twins in order to 
unite the neshamah and the guf, with 
Eisav’s avodah being to subordinate 
himself to Yaakov and to allow his 
brother’s ohr to cleanse and refine 
him, to make him into a holy being. 

Were this to happen, the ultimate 
tikkun of the guf and neshamah finally 
becoming one would have occurred. 

However, Eisav wished to remain 
independent. Meaning, he desired a 
life of physicality, a life in which the 
guf declares itself independent from 
the neshamah. And in light of Eisav’s 
failure, Yaakov was forced to assume 
both aspects of their originally shared 
avodah. This explains why the angel 
of Eisav wrestled with Yaakov’s guf 
rather than his neshamah. 

The Sfas Emes (תרל״ו) says that 
while a Yid’s neshamah is higher 
and greater than the neshamah an 
angel, his guf nonetheless is lesser 
than the guf of an angel. Therefore, 
the malach of Eisav was sure that he 
could overcome Yaakov by attacking 
his guf. However, the malach was 
unaware of the fact that Yaakov’s 
guf and neshamah had fully bonded. 
As such, Yaakov’s guf had become 
neshamah, and therefore, the malach 
could never prevail, because a Yid’s 
neshamah is greater than a malach’s 
neshamah, and Yaakov’s guf had 
become one with his neshamah. This 
is why following their confrontation, 
the pasuk says: שלם יעקב   Having .ויבוא 
achieved sheleimus between his guf 
and neshamah, Yaakov emerged לֵֵם ָ  ,שָׁ�
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whole and unbeaten.

In preparation for Chanukah, we 
must work on our own personal 
הנרות  – on refining our body ,הטבת 
purifying and sanctifying it, making 
it as spiritual as possible, in order to 
bind it together with the neshamah. 

A person who has succeeded in doing 
so will lead a tranquil life, free of the 
constant tension of neshamah and guf 
pulling in opposite directions. May 
we achieve that tranquility and, in 
that zechus, merit the avodah of the 
Menorah in the Beis HaMikdash, 
speedily, in our days. Amen!
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The Baal HaTanya writes (Torah 
Ohr, Vayishlach) that Eisav’s 
spiritual source was higher 
than that of Yaakov Avinu. How 

might this have been? 

The great miracle of the Yom Tov 
of Chanukah revolved around the 
jug of oil. Oil represents the חכמה of 
Torah. However, we find in the sugya 
of Chanukah an emphasis on the 
importance of מעשה מצוות, namely, duly 
honoring the mitzvos, as in the words 
of the Gemara (Shabbos 22a): שלא 
 and as in the words ,יהו מצוות בזויות עליו
of the Rambam (Hilchos Chanukah 
מאד :(4:12 עד  היא  חביבה  חנוכה  נר   .מצות 
In addition, the Gemara stresses the 
importance of מצוה  even to the ,הידור 
degree of מהדרין מן המהדרין. If so, what 
is Chanukah’s principal theme? The 
 of Torah as represented by the חכמה
oil, or the emphasis on מעשה מצוות?

In fact, we view Torah and mitzvos as 
distinct aspects, as in the pasuk נר  כי 
אור ותורה   What is .(Mishlei 6:23) מצוה 

the difference between Torah learning 
and mitzvos, if learning Torah is also 
a mitzvah and, more pointedly, if all 
mitzvos are obviously from the Torah 
itself?

Perhaps the difference between the 
approach to Torah and to mitzvos 
lies in the following. Both learning 
Torah and performing mitzvos bring 
down an אור from the highest sources. 
The אור of Torah is obviously lofty 
and endless. A Yid’s avodah is to tap 
into this lofty source of אור, genuinely 
connect to it, and bring it down into 
his life in this world. When a Yid 
learns Torah, he is processing and 
internalizing Hashem’s wisdom in his 
logical mind. One must understand 
what one is learning. However, the 
performance of mitzvos is not so. A 
mitzvah can be performed without 
grasping its underlying intellectual 
depths. 

In reality, mitzvos cannot be fully 
understood but, rather, relate to 

Vayishlach
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the concept of חוק. They draw from 
a source that is too high for mortal 
man to fully comprehend. Even 
mitzvos that our intellects seem able 
to grasp are truly beyond logic, which 
is expressed by the pasuk חוקת  זאת 
 Though here .(Bamidbar 19:2) התורה
introducing the mitzvah of parah 
adumah, note Chazal, the Torah 
does not say: זאת חוקת הפרה but, rather, 
 implying that all the Torah’s ”,התורה“
mitzvos are essentially חוקים lying 
beyond our understanding. 

Although we may understand the 
general reasoning behind the mitzvah 
of tefillin, for example, we cannot 
grasp why the boxes must be square 
and why they and the straps must 
be dyed black. In sharp contrast to 
learning Torah and internalizing its 
wisdom, mitzvos primarily lie beyond 
our logic, and we perform them solely 
in order to fulfill Hashem’s רצון.

The concept of רצון in general, and all 
the more so Hashem’s רצון, is beyond 
any reasoning, as Chazal express 
with the words אין טעם לרצון. Although 
Hashem has myriads of malachim 
serving him in the higher worlds, 
His רצון is for the מצוות  which ,מעשה 
we accomplish in this world, the עולם 
.העשיה

The Midrash (Tanchuma, Naso) 
reveals that להיות הוא  ברוך  הקדוש   נתאווה 
 a ,כביכול ,Hashem has – לו דירה בתחתונים
 for a permanent dwelling in this תאווה
lowly world, the עולם העשיה, and this is 
facilitated through our fulfillment of 
His מעשה מצוות. Yet we cannot fathom 
the nature of His “urge” for our 
mitzvos.

Clearly, then, if we perform mitzvos 
to fulfill Hashem’s רצון and “תאווה”, 
the shoresh of all mitzvos lies beyond 
our logic. Therefore, while learning 
Torah demands our comprehension, 
performing mitzvos connects us to 
upper, incomprehensible realms. 

For this reason, bris milah is the first 
mitzvah fulfilled with a child. Mitzvas 
milah is called a חוק, as we say in the 
berachah recited after the bris: וחוק 
שם  If the first mitzvah a Yid .בשארו 
encounters in his life is beyond logic, 
then all the mitzvos that follow are 
rooted in a higher source than חכמה, 
namely, the world of חוק and רצון ה׳.

Additionally, when a child reaches the 
age of bar mitzvah, the first mitzvah 
which he fulfills is Krias Shema at 
Maariv. The first pasuk of Krias Shema 
is the concept of mesirus nefesh, which 
is also completely beyond our logic. 
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The Beis HaMikdash is the ultimate 
fulfillment of Hashem’s רצון and 
 so to speak. It is literally His ,תאווה
 down here in this world, within דירה
which korbanos are brought up. When 
bringing a korban, one must imagine 
that he himself is being sacrificed; as 
such, the act becomes one of mesirus 
nefesh, which is completely beyond 
logic. Also, the Rambam writes that 
offering the korbanos is purely a חוק, 
which is why the pasuk says that 
the korbanos are a “ניחוח  a – ”ריח 
pleasant smell, for Hashem. This, 
explains Rashi, expresses Hashem’s 
gratification, כביכול, when we fulfill 
His will: אמרתי ונעשה רצוני. Meaning, we 
fulfill the מעשה מצוה only because He’s 
instructed us to do so and regardless 
of our inability to comprehend. 

The deeper sources reveal that the 
ability to tap into and connect to 
something that defies our logic is 
called the ספירה of כתר. A crown is 
perched on the head, not embedded 
in the head – meaning, one cannot 
connect to the level of כתר as one 
would to חכמה, which one understands 
and internalizes. Rather, a כתר is worn 
atop the head, because it represents a 
loftiness that cannot be intellectually 
internalized; yet it indeed touches the 
head, indicating that we can connect 
to it nonetheless. 

Fulfilling the ratzon of Hashem 
through מעשה מצוות without necessarily 
understanding the mitzvos means 
connecting to the lofty level of כתר 
that is higher than חכמה. This is why 
the mitzvos all together number 
620 (613 biblical and 7 rabbinic/
or 7 mitzvos bnei noach). 620 is in 
fact the gematria of כתר, teaching us 
that through performing mitzvos, we 
connect to the sefirah of כתר. Similarly, 
the ten commandments, namely, 
commands dictating our מצוות  ,מעשה 
contain a total of 620 letters, because 
mitzvos connect to the level of כתר. 

This places מצרים  in a new יציאת 
perspective. On the eve of our 
departure from Mitzrayim, we were 
commanded with two mitzvos – 
פסח  as ,חוקים Both are .מילה and קרבן 
explained above. We left מצרים with 
the understanding that fulfilling 
the ratzon Hashem through mitzvos 
connects us to the sefirah of Keser, 
the highest possible place that 
can be accessed by a Yid in this 
world, even higher than the logical 
conceptualization of Torah.

This is why we proclaimed נעשה before 
מצוה placing the ,נשמע  before מעשה 
the understanding of the mitzvah, 
the נשמע. We knew that the highest 
attainable level is רצוני ונעשה   In .אמרתי 
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other words, we connected so deeply 
to the madreigah of כתר, say Chazal 
(Shabbos 88a), that crowns (כתרים) 
were actually placed on our heads. 

We can now understand Chazal’s 
statement: לידי מביא  שהתלמוד  גדול   תלמוד 
 The great .(Kiddushin 40b) מעשה
 of learning Torah lies in the מעלה
fact that it then leads us to fulfill the 
mitzvos. Torah can be internalized 
by the human mind, but its ultimate 
greatness is that it allows us to then 
go higher than חכמה and connect to 
the ratzon of Hashem by fulfilling His 
mitzvos. 

This very idea may explain the 
difference between the two avodos 
destined for Yaakov Avinu and Eisav. 
The Torah says that Yaakov was an 
אוהלים“ יושב  תם   he was totally – ”איש 
immersed in learning Torah. Yaakov 
Avinu represents the חכמה of Torah 
that can be grasped and internalized 
by the human mind. The name עשיו, on 
the other hand, represents the “מעשה” 
of performing mitzvos, which remain 
beyond our grasp, rooted in the רצון ה׳, 
in the כתר that is beyond חכמה.

In this sense, Eisav was indeed 
potentially rooted in a higher source 
than Yaakov, and perhaps that is why 
he was born first. Eisav’s potential 

was to bring down the רצון ה׳, the אמרתי 
 who was בכור He was the .ו״נעשה״ רצוני
destined to perform the avodah in 
the Beis HaMikdash, the place that 
revealed the concept of ונעשה  אמרתי 
 .רצוני

However, Eisav misused his power 
of עשייה and channeled it away from 
fulfillment of mitzvos, and Yaakov 
was therefore forced to transfer his 
brother’s power of mitzvos to himself. 
This left Yaakov tasked with both 
avodos of לימוד התורה and מעשה מצוות.

This madreigah of Yaakov Avinu being 
a symbol of both Torah and mitzvos 
was later fully revealed through the 
Tanna Rabbi Akiva, whose shoresh 
neshamah was Yaakov Avinu. On the 
one hand, Rabbi Akiva is the principal 
Tanna in Torah Sheba’al Peh, which 
represents the חכמה of Torah. On the 
other hand, the Gemara in Menachos 
(29b) reveals that he was capable of 
expounding הלכות של  תילים   from תילי 
the כתרים, the crowns on the letters 
of the Torah. Meaning, Rabbi Akiva 
could reveal הלכה למעשה, how to carry 
out the מצוות  .from the crowns ,מעשה 
The מצוות  is actually rooted in מעשה 
the lofty sefirah of כתר, as explained 
earlier. Therefore, Rabbi Akiva 
perfected mastery of the חכמה of Torah 
that is revealed in Torah Sheba’al Peh 
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and, in addition, fulfillment of ה׳  רצון 
through the מצוות  that is rooted מעשה 
in the crowns.

Now we can begin to understand 
the essence of Chanukah. The oil 
represents חכמה – the אור of the Torah’s 
wisdom, yet oil will burn only with the 
 This .מעשה מצווה that represents the נר
teaches us that the קיום of the חכמה of 
Torah is based on our commitment to 
 of קיום In other words, the .מעשה מצוות
our חכמה is achieved when we connect 
it to the higher source of רצון ה׳, which 
is revealed through the מעשה מצוות. 

The purpose and priority of חכמה was 
precisely the contention between us 
and the יוונים. The יוונים possessed the 
greatest wisdom amongst the gentiles 
and were therefore incapable of 
fathoming the existence of anything 
beyond חכמה. A חוק lacking any 
intellectual and logical basis seemed 
useless to them. They regarded the 
pursuit of רצון, which is beyond חכמה, 
as valueless. In contrast, we value 
Hashem’s רצון precisely because it 
lies ever beyond our intellect yet is 
spiritually accessible nonetheless.

This very idea is explicit in the על הניסים 
prayer, where we express the יוונים’s 
attempt to assimilate us with the 
words ולהעבירם מחוקי רצונך. They fought 

against our beyond-logical connection 
to Hashem’s רצון that is represented 
by the חוקים. They strove to confine 
us to a חכמה that was confined to the 
intellect, and we fought to retain the 
 of Torah that enables us to tap חכמה
into the רצון, namely, the lofty level of 
 .כתר

Chanukah represents the concept of נר 
 .specifically in that order ,מצוה ותורה אור
The נר comes first because that is the 
final goal. When we pour the oil into 
the נר, we are pouring the חכמה into 
the mitzvah, namely, connecting the 
.כתר to the lofty level of חכמה

Lighting the menorah is actually the 
620th mitzvah, namely, the mitzvah 
that completes the gematria of כתר. 
The idea of lighting the menorah 
is to elevate חכמה by connecting it 
to the ה׳  as is revealed through ,רצון 
מצוות  We celebrate the victory .מעשה 
over the יוונים by expressing that the 
purpose of learning is not only to 
understand the חכמה of Torah but, 
rather, to connect to the ה׳  lying רצון 
beyond our understanding as well.

This is why Matisyahu and his sons 
marched out to a battle they could 
not strategically win. It was senseless 
and suicidal. Yet this is exactly the 
point. Their connection to Hashem 
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and fulfillment of His ratzon was so 
high and lofty that it surpassed any 
sense of logic. 

By doing this, they elevated the 
 of Am Yisroel to the lofty level חכמה
of רצון. This was an answer to the 
contaminated oil, to the Greeks’ 
attempt to entice the Yidden to 
embrace only human intellect and 
reject anything transcendent of logic. 
In that zechus, they found the pure 
oil, representing the pure חכמה that 
connects us to the lofty level of כתר 
and רצון ה׳. 

It is therefore on Chanukah that one 
places great emphasis upon being 
 in mitzvos, even though we are מהדר
celebrating the miracle of oil, which 
represents חכמה. 

Obviously, every Yid must be fully 
immersed in התורה  One mustn’t .חכמת 
undervalue the mitzvah of Talmud 
Torah, of toiling in the endless חכמה 
of Torah, which is כולם  At the .כנגד 
same time, however, one must not 
become dominated by the intellectual 
stimulation of learning Torah but, 
rather, remain fully aware that the 
 of Torah is rooted in the lofty חכמה
level of כתר, where one feels that our 
focus here in this world is to give 
Hashem the נחת רוח of אמרתי ונעשה רצוני, 
which is fulfilled through מעשה מצוות. 

We should be zocheh to the complete 
fulfillment of Hashem’s תאווה for 
a בתחתונים  with the Third Beis דירה 
HaMikdash, speedily, in our days. 
Amen!

Mitzvos: Connecting to Ratzon Hashem



PARSHAS VAYISHLACH

KIDDUSH - קידוש
Sponsored by R' Chaim Eli Liebb and mishpacha in honor of the Bris of their son!

There will be a kiddush for women in the Ezras Nashim.

SHALOSH SEUDOS

CANDLE LIGHTING        

AVOS U'BANIM

MINCHA

MAARIV (R"T)

HILCHOS SHABBOS 
SHIUR FROM R' ELIYAHU 

YAARI (EZRAS NASHIM)

SOF ZMAN K"S (G"RA)
(Please say before davening)

SFAS EMES SHIUR
WITH THE RAV

MINCHA/KABBALAS 
SHABBOS

SHACHARIS

3:59

6:30

3:54

5:52

8:57

3:30

4:19

8:30
8:15

(הודו 8:45)

הדלקת נרות

אבות ובנים

מנחה

מעריב וצאת דר״ת

שיעור הלכות שבת
עם ר׳ אליהו יערי )בעזרת נשים(

סוף זמן ק״ש 

 שיעור שפת אמת
עם הרב שליט״א

מנחה/קבלת שבת

שחרית

הרב שליט״א ידרוש בין קבלת שבת למעריב ובקידוש

R' Chaim Eli Liebb on the birth of a baby boy! 
The Shalom Zochor will be at their home, Ramat HaGolan 2, Apartment 30, Knisa Gimel

The Bris will on Shabbos immeadiately following davening in shul.

Mazel Tov to R Menashe Sitzer and mishpacha, 
and the grandparents R Ezriel Sitzer and mishpacha on the birth of a baby girl!!


