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Shemos
Breaking the Limitations of Galus

efer Shemos begins with
the very first exile, galus
Mitzrayim. In fact, Mitzrayim
is the shoresh of all galuyos.
What is it, then, about galus Mitzrayim
that affects us in all future exiles?

Why was Moshe Rabbeinu in
particular chosen as the pwx1 7su and
the pnx 2xw? What is it about Moshe
Rabbeinu that makes him into a 9xu?

The answer may be the following.
Pharaoh denies the 7 pw, as he
said: 77 iRy 8% (Shemos 5:2) and
yet he acknowledges the power of the
ppi ow. This means that Pharaoh
believes in the powers and limitations
of nature (ppN is gematria pavr),
and that no power lies beyond
those limitations. Everything in
creation, even supernatural powers,
are limited. Nothing is inherently
unlimited. This is why his empire
is called own, from the word “wn —
limit. Everything has a border, a limit.

The word own spells o ¥, indicating
that even the o, whose depths and
vastness symbolize limitlessness, lies
within the 7', the limits of nature.

In contrast, the ;7 ow, the mn 1
mm, symbolizes the powers of ‘73
933 and 9 73, We as Yidden cling
to the 71 ow and believe that even
the limitations seemingly present
through the opix ow are nonetheless
rooted in the 77 ow. Hashem is
totally beyond limit. He is the i px.

This is really the avodah and kavanah
in the pasuk s 77 Wi 71 98w yow —
meaning, even the wpi7R, the opion ow
that symbolizes the powers of yav is
nonetheless rooted in the T 7¥7.
Halachah therefore dictates: pamisn
g3, that one must draw out the
word T when reciting Shema (see
Shulchan Aruch Orach Chayim 61:6).
The sefarim reveal that the word n
is connected to the TN Yrow ov,
to the madreigah of keser that lies
beyond all limitations and is called




P IR, When being 7w in saying
the word Tmx, one is bringing all of
creation into the limitless Y7ow ov
7. In essence, therefore, this pasuk
of Shema nullifies the entire Egyptian
philosophy, which is why the end of
Shema discusses o¥n my¥, because
leaving o™wn means leaving the land
that preaches omwn — limits, entering
the aw px of the 77 ow.

This is also why Yaakov Avinu
recited Shema when coming down
to Mitzrayim and seeing Yosef (see
Rashi Bereishis 46:29). The name py
is from the word moow — constantly
adding, so 3. This is how Yosef
relates to Chanukah, when we are
T oow, lighting an additional
candle, each successive day. The
Greeks were great owmon, but their
philosophy stated that everything
was limited to human intellectual
chochmah and not the mmon that is
rooted in .

When learning Torah and performing
mitzvos, a Yid should always connect
to the powers of 9 px that exist
within Torah and mitzvos. Even
halachah, which by definition defines,
and therefore limits, the timing and
procedure of mitzvos, draws from the
o PR, which is why the Rema begins
Shulchan Aruch with the pasuk nmw
Tan v 1. The 71 ow connects us
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to mnn, to 9w pr. This is also why
Shulchan Aruch (Orach Chaim) ends
by quoting the pasuk nn inwn 37 31
(Mishlei 15:15).

One sees very clearly the oo Py in
Torah Sheba’al Peh, whose mmom is
limitless, which is why it begins with
the mitzvah of Krias Shema. Parashas
Vayechi, which lays the foundation
for Klal Yisroel's presence in
Mitzrayim, has mo pesukim, alluding
to the importance of 11 9yaw r7n when
beginning galus, because only by
clinging to the s px of Torah can one
break the limitations of Mitzrayim, of
galus.

The same is true for mitzvos. In fact,
by applying w”a nx, the first two
letters (xn) of the word m¥n align with
7", which means that myp actually
spells pp, the name representative
of the aw px. For this reason, the
first mitzvah in the Torah is that
of 13m 119, to flourish and multiply,
which connects to the idea of g px.
And this is why in Mitzrayim the
ao pr of this mitzvah was revealed
in the literal sense, with the Bnei
Yisroel multiplying in extraordinary
numbers: T NI P W TIO.

For this reason, we commemorate
the Yidden’s leaving Mitzrayim by
connecting to the 4w 8 on Seder




night, when m % 7907 w1 9
nawn. We spend the entire night
speaking of yetzias Mitzrayim, like
the Haggadah'’s story of the Tannaim
whose talmidim interrupted their
discussion of the exodus to tell them:
e o wrp o or .

The deeper meaning of the talmidim
reminding them to recite Shema
is that the talmidim saw that their
teachers, through discussing yetzias
Mitzrayim all night, had entered the
a1 px of the mitzvos, which is alluded
to in the pasuk of Shema, where all
the limits of the op8 pw connect
to the 7 ow, as mentioned above.
Therefore, they suggested to connect
to the 4o px of Torah by reciting ynw
which carries within it the aw px of
all mitzvos (the 248 words of ynw
correspond to the 248 mwy mun).

Since Shabbos is a o n nxe o7, it is
a day to connect to the v ow and the
feeling of 4w px. This is why we begin
Kiddush with the words 175" “wwit o
ouwil, whose roshei teivos form the
name 77, which embodies the reality
that there is no beginning and no end
but, rather, everything existing all at
once: i 1 1. Therefore, we bring
in Shabbos early before the beginning
and we end Shabbos after the end, as
we sing in the zemiros: jn N7 DT
N3 oo nawn. On the holy day of

BREAKING THE LIMITATIONS OF GALUS

Shabbos, we step out of galus and its
limitations and enter the world of px
a1, in order to feel the eternity of the
ao pi of Torah and mitzvos.

In reality, this is the principal cheshbon
hanefesh a person must make. When
a person feels the oW px in his Torah
and mitzvos, he is automatically
constantly busy with Torah and
mitzvos. Yet when he feels limitation
and views avodas Hashem as a quota
of Torah and mitzvos to be filled, he
finds time for distractions.

This is why Chazal regard the two
days of Rosh Hashanah, a time of
cheshbon hanefesh and teshuvah, as
a N>R NoP. As mentioned earlier,
the term ®n> ) means connecting
to the Tw ¥ow ov. On Rosh
Hashanah, we blow the shofar, which
commemorates the Shofar of Matan
Torah, which the pasuk describes
as a 9 87 7 7y (Devarim 5:19).
When we hear the tekiah, we must
feel that avodas Hashem never ends.
We enter Chodesh Tishrei sensing
the preciousness of all our mitzvos,
which connect us to the o px. This
is why the avodah of Chodesh Tishrei
ends with Shemini Atzeres. Chazal
say that this day was added because
Hashem declares: oo Y7y rwp. For
how can there possibly be a 77 from
the o pr? How can we say farewell




to something ever-present and never-
ending?

The month of Tishrei revolves around
unceasing avodah, which is why on
Succos we were busy day and night
in the Beis HaMidkash. Therefore,
Shemini Atzeres is the day chosen
for Simchas Torah, because the
whole concept of simcha is breaking
through o33 and limitations, which
is why the Simchas Beis HaShoeivah
on Succos lasted through the night.
There is no 77 from Torah, because
Torah is 770 ysn 719V, and it’s with
this comforting message that we
“end” the avodah of Tishrei, filled
with the sense that there is no end.

This is why Moshe Rabbeinu was
chosen to be the 7. He represents
the m¥37 n — eternity. Chazal say that
the roshei teivos of the pasuk mw mn
7w 87 (Koheles 1:9) spell mwn, for
he represents the 71 and the v and
was chosen to bring the Torah, which
is 77 ywn 79w, Saved by Basyah’s
hand that miraculously stretched
forth beyond the natural limits of
flesh, Moshe Rabbeinu has the power
to break all of nature’s limitations.
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He has the power to take us out of
galus and bring us into the Yrow ov
TN,

As we begin Sefer Shemos, we
must strengthen ourselves against
ascribing to Mitzrayim’s philosophy
of there being inherent limitations to
all things, both physical and spiritual;
for this falsehood undermines
everything that Torah and mitzvos
offer us. A Yid must live with the ow
7 and must feel that all areas of
Torah and mitzvos are i .

Obviously, if a person has no time
to learn other than specific hours,
he’s doing his maximum, but he
mustn’t view his avodah during
those precious hours as fulfillment
of a quota. Rather, he must yearn for
more and, in this way, truly connect
to the gw px of Torah and mitzvos.
He'll then surely feel that mm man
mwn, and his days will overflow with
avodas Hashem, just as we multiplied
to overflowing in Mitzrayim: xw v19
191, In that zechus, we’ll merit the full
mam of TR WL TR 7T T N Ov3,
speedily, in our days. Amen!
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Shemos

The Light of Hashem’s Mercy that
Penetrates All Darkness

efer Shemos begins with Klal

Yisroel’s descent to Mitzrayim

and the beginning of the bitter

exile, which seems bleak. Yet
as Yidden, we firmly believe that all
trials and challenges are purely for
the good, even if we cannot see the
good as we endure them.

When Moshiach comes, the blessing
hidden within every tragic episode
will be revealed. Dovid HaMelech
says: amy D J (Tehillim 118:21),
and we typically understand “umiy”
as meaning “you have answered me.”
However, the Malbim translates the
pasuk: “Thank you, Hashem, for the
afflictions You have caused me.”

Even our afflictions, painful and
trying though they be, are truly good.
Remembering this hidden reality of
everything we experience gives us
the strength and emunah to trust that
even our darkest moments are bright.

The concept of everything being
filled with light is seen from the very
beginning of creation. The pasuk
says: 3w 2 T NN DP78 8™, and Rashi
explains that at the onset of creation,
light and darkness were “pwnnwn
w3373 — swirled together in one,
cohesive mixture. In a deeper sense,
Rashi is telling us that Hashem’s p7
(darkness) and onm (light) both
come from the same source of opm.
The darkness of p7 does not contradict
the light of opm. On the contrary;
they’re truly one.

Expressing our difficulty in grasping
how Hashem’s oo can be expressed
in this world as harsh darkness, Rashi
writes that this light was hidden and
is known as the mw»i %, namely, a
light that, though concealed, must be
understood as the one, true, reality
of the ownm with which Hashem
conducts the world.

In this week’s parashah, in the midst




of galus, Hashem revealed this very
idea to Moshe Rabbeinu through the
holy name of 7, as in the pasuk i
s wr. The deeper sefarim teach us
that the name R corresponds to the
middah of 3, which represents the
notion that absolutely everything is
rooted in Hashem’s onr. In o there
exists only onrm.

A crown is worn upon the head,
above the mind, illustrating that the
middah of 7m0 is beyond our logic,
beyond our capacity to grasp how
Hashem’s absolute om abounds in
all situations.

The Gemara (Berachos 31) states:
I DA v P Nopw oy TN, This
is learned from the pasuk pmw Nom IR
wo (Tehillim 126:2). Only “then,”
with the coming of Moshiach, will we
be filled with the pyw of perceiving
how all our challenges and tragedies
transpired through Hashem’s
compassion and love for us.

The Maharal explains that the number
eight corresponds to that which is
beyond the revealed hanhagah of this
world. Therefore, there is so much
joy associated with the number eight.
The first Yid who received his bris
milah on the eighth day was Yitzchak
Avinu. He is called pr¥*, which means

THE LIGHT OF HASHEM'S MERCY THAT PENETRATES ALL DARKNESS

“he will laugh,” because the true
joy of the number eight will only be
revealed in the future.

The mitzvah of bris milah entails
painful spillage of blood, as though
the act were sourced in 7. However,
the mitzvah encompasses so much
mmow. Dovid HaMelech says: 2y ‘N ww
Fmx (Tehillim 119:162), expressing
immense joy, reveal Chazal, over
the mitzvah of milah. Additionally,
the Gemara (Meseches Shabbos)
states that any mitzvah Klal Yisroel
originally accepted with joy, such as
bris milah, will always be fulfilled
with joy.

Joy is associated with bris milah
because it is performed on the eighth
day, and the number eight reveals that
even pain and blood are truly sourced
in Hashem’s great compassion. And
perceiving that all p7 is truly opm
causes great joy.

We further encounter this concept
with Yosef HaTzaddik, whom Pharaoh
named mys mor. The gematria of
mex is 7m0, and the gematria of mys
is pnvy, alluding to the fact that
Yosef corresponds to the pww of =mo.
This is appropriate given that Yosef
corresponds to the middah of T,
namely, the avodah of mma1 nwyip,




in which true nmow is deeply rooted.
Therefore, Yosef is called mys max
— “the revealer of secrets,” because
the revelation that every trial and
challenge is rooted in Hashem’s o
brings great joy. This is clearly seen
when he told his brothers: 98
T MmN oo ooy N7 vaxpn - “Do not
despair. Your having sent me down to
Mitzrayim was orchestrated solely by
Hashem.”

Though the Meshech Chochmah writes
that the sin of selling Yosef is so severe
that it is the root of all sins between
man and his fellow, and though we
know that the terrible decree of the
matn w7 ey was to atone for Yosef’s
sale, Yosef HaTzaddik was oblivious
to all the hardships that had befallen
him. We cannot grasp his consoling
words to his brothers because he was,
essentially, speaking the language of
7n2. Only when Moshiach comes and
the world of 1n3 will be revealed will
we, like Yosef, finally see how all the
events throughout the bitter exiles
were truly beautiful and a cause for

Joy.

Similarly, Rabbi Akiva, who is referred
to as o 1aRIpy, experienced the world
of Im> despite living in most difficult
times. The Gemara (Menachos) says
that he would derive many halachos
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from the “on5” — the crowns upon the
letters in the Sefer Torah, indicating
his deep connection to the world of
ano. He therefore laughed, relates
Maseches Makkos, upon seeing a fox
emerge from the place of the Kodesh
HaKodashim amidst the ruins of the
Beis HaMikdash. And even while
being tortured to death, he remained
completely tranquil. Through his
wonderous connection to T3, he
readily perceived that all suffering is
truly Hashem’s o,

Therefore, as we entered the very first
exile, we needed a ray of light from
the world of 7n3 to give us strength
throughout our stay in Mitzrayim,
and this is precisely what Yosef
HaTzaddik revealed to his brothers as
he ascribed their injustice against him
to Hashem’s mercy alone.

And we needed this ray of light
especially given that Pharaoh’s
principal battle against us was to
prevent the revelation of the middah
of ama. Chazal teach us that the
four main exiles correspond to the
four letters of the "™ ow. Bavel
corresponds to the >, Madai to the
first 17, Yavan to the 3, and Edom to the
second 1. Mitzrayim, as the source of
all exiles, corresponds to the ‘9w wp
7% — the crown upon the letter °.




Pharaoh attempted to conceal the
crown, the revelation that even the
darkness of exile is pure onm. Yosef
had revealed this secret in order
alleviate our suffering in galus, yet
Pharaoh was desperate to humiliate
us and break our spirit, to force us to
feel the full impact of exile. He knew
that were we to access the middah
of 7, we would be like Rabbi Akiva
and transcend any suffering he could
inflict upon us. The pasuk therefore
says: 7w 33 9m WIPM, which the Bnei
Yissaschar explains as corresponding
to the 7» %w wwp, for Pharaoh was at
war with the middah of .

Rashi suggests this perspective on
the galus in last week’s parashah
with the words ¥pr ms m7? 3pp wpa.
Yaakov Avinu wanted to reveal the
tp, namely, the 7 9w wp, the middah
of 1M, so that we would not feel the

THE LIGHT OF HASHEM'S MERCY THAT PENETRATES ALL DARKNESS

hardships of galus Mitzrayim.

Throughout this long galus we
must always remind ourselves of
the lesson we learned during the
Makkas Choshech in Mitzrayim.
Though the darkness was so thick
and impenetrable that the Mitzrim
couldn’t move, the pasuk states: %3937
Dmawma T 1 T (Shemos 10:23).
We alone saw light in the darkness,
the m»7 78 mentioned earlier. We
accessed the great light that reveals
all the darkness of galus to be rooted
in the light of Hashem’s onm.

We should be zocheh, speedily, in our
days to the = of mwp, when the
m7 will be revealed in its full glory
and we will so clearly see all the
hardships endured throughout the
thousands of years of exile turn into
pix. Amen!
comps
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